CAUSE   OF   THE   WORLD

as this negation, like Maya, is neither real nor unreal, and is
identical with the Brahman only ontologically; which means that
negation too has no separate reality. The existence of the pheno-
menal world is really the existence of the Brahman, that shines
through the phenomenal world as its sattd; and, similarly, the
existence of negation too is the existence of the Brahman. The
objector to this view forgets that, for the Advaita, negation
has no ontological validity. This point removes the force of the
third objection also; for if negation as such has no ontological
validity, the question of its coming to an end does not arise.

VIII
CAUSE   OF  THE   WORLD
Maya, as we have already noted, means the contradictoriness of
the world. It is what is other than the real. It is what is experi-
enced on the same basis as that of its own negation, which means
that it contains its own negation within itself. But in spite of its
contradictoriness, does it not spring from the Brahman? What
other source can it have? There is really nothing besides the
Brahman. Naturally the Brahman itself must be the source.
What then is its relation to the Brahman? Though we know that
the Brahman is the vivarta-karana, or the cause that does not
undergo transformation, of the world; as somehow the world, so
long as we are, exists along with the Brahman; the question rises
in our mind, What is the relation between the two, which we are
led to regard as existing together?
At the very outset, we may point out that the reasonableness
of raising the question is disputable. The Brahman is the pre-
supposition of the world or Maya; and if this is all that we want
to know by enquiring into the nature of the relation between the
two, our enquiry has logical justification. But we have to note
that though Maya presupposes the Brahman, the latter does not
presuppose Maya. That is, the relation of presupposition is one-
sided. But when we think of the simultaneity of the Brahman and
Maya, we may think of the presupposition as mutual. It is to
warn us of such a mistake that the advaitin tells us that the
relation also between the two is Maya. That is, the nature of the
relation is self-contradictory, which means that it is no relation as
we generally understand that term.
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